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THE AKEYDA AS THE CENTRAL THEME OF ROSH HASHANA
IN MEMORY OF ELIYAHU BEN YEHUDA
(ADAPTED FROM HASHKAFA SHIURIM BY HARAV SHIMON KESSIN SHLIT’A)

No other holiday focuses on the Akeyda, the binding of Yitzchok as does Rosh Hashana. It should be noted that although this peni-
tential season begins with Rosh Chodesh Elul, the ten day of Teshuva beginning with Rosh Hashana and ending with Yom Kippur
are days when the quantity and quality of our lives are on the line. If the Akeyda is of such great importance, why not continue
blowing the shofar which recalls this event following Rosh Hashana and make it an integral part of the Yom Kippur service as we do
on Rosh Hashana? To understand the answer to this question, we need to understand how justice and mercy operate in the heav-
enly court.

The well-known Gemara in Rosh Hashana goes into great detail regarding the judgment process that occurs on Rosh Hasha-
na day. Everything we have done over the last year, our Mitzvot and good deeds on one side and sins on the other, are placed on a
scale. From the perspective of Din, strict justice, if the good side outweighs the bad, we can look forward to a good year. If the bad
outweighs the good, we’re in serious trouble. “Bait Din Shel Ma’alah”, the heavenly court, operates in a straight-forward, no non-
sense manner. There is no plea bargaining, there is no opportunity for attorneys to cut a side deal. To the contrary, the prose-
cuting attorney, commonly referred to as the Satan, looks forward to presenting the strongest case against us — as individuals and
as a nation — so that he can transform into the executioner and carry out the punishment associated with a guilty verdict. There is
another reality regarding Rosh Hashana, also known as Yom HaDin, the day of judgment, that has the Satan so happy that, if he
could, he would recite Hallel with a Brocho. Throughout the year, when our unrepentant sins bring us before the heavenly court,
our case is first tried in the Bais Din Shel Mishpat, the court of justice. If we are found guilty, it then moves to the Bais Din Shel
Yichud, associated with Rachamim, mercy. If we have a merit that allows for mercy to be extended, it will be recognized in the
second court. What has the Satan so excited on Rosh Hashana is the reality that Bait Din Shel Yichud, the court of mercy is closed
on this day. For the Satan, nothing stands in the way of a punishable guilty verdict against
us as individuals and Klal Yisroel as a nation. How do we, on the ultimate day of judgment
survive this process if there is no mercy available to us? Each one of us has a defense attor-
ney, but with our sins before us, what defense can he mount on our behalf?

Enter the main Mitzvah of Rosh Hashana, the shofar, which has the power to unrav-
el the judgment of Bais Din Shel Mishpat without involving the mercy of Bais Din Shel Yi-
chud. The scales of justice are tilted against us. Nonetheless, the shofar has the power to
upend the entire justice system on the day of judgment by situating itself on the positive
side of the scale, thereby ftilting our verdict toward innocence. To understand how this
works, we must understand what Avrohom Avinu achieved in Akeydas Yitzchok and how
Hashem Yisborach wants us to relate to Rosh Hashana.

Let’s understand the greatness of Avrohom Avinu as it relates to his pivotal role in
Akeydas Yitzchak. For those that think Avrohom distinguished himself by choosing to sacrifice his son Yitzchak, it is important to
note that child sacrifice was a common practice during Avrohom’s lifetime. The nation of Molech, renown for child sacrifice, lived
near Avrohom. The greatness of Avrohom was achieved in the level of Yiras Shamayim he demonstrated in his response to
Hashem’s request and the thought process he went through in carrying it out. This altered how the very purpose of the creation of
the world would unfold. The goal of Adam was to transform Olom HaZeh, our world into Olom HaBah, the world to come. When
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Adam failed in his one Mitzvah and ate from the tree of
knowledge, the goal of tikkun transformation went to what be-
came the seventy nations of the world. When Avrohom distin-
guished himself as the paradigm servant of Hashem, the oppor-
tunity afforded to the seventy nations became his through
Yitzchak, not just for one or two generations, but guaranteed for
eternity. This was established during the Bris Bain Ha’besorim
specifically in the words “Ba’moh eydah”, “How will | know”...?
The plain meaning of the verse associates these words with the
land of Israel. Rov Kessin takes this to the next level and under-
stands the question as asking the following. Avrohom knows in
his generation and through Yitzchak that their relationship with
Hashem Yisborach will remain whole and meet the requirements
necessary to be worthy of carrying out the tikkun transformation
process. He’s asking a very logical question. Can Hashem assure
him that hundreds of generations in the future, his children will
remain worthy of the greatest privilege afforded to mankind?
Passing the ten tests, the most challenging of which by far was
Akeydas Yitzchak, resulted in a major
transformation in how our world op-
erates. This change enabled
Avrohom to come out of the Bris Bain
Ha’besorim prophecy with a defini-
tive yes, guaranteed by Hashem Him-
self. Until this time, the Middas
HaDin and Middas HaRachamim were
above the world, so to say, looking
down on mankind and doing what
they could do to be true to the attrib-
utes they represented. Din was con-
stantly fighting for justice while mer-
cy was constantly striving to keep
man in existence despite his propensity to sin. Keeping the world
in a homeostatic state of existence was no easy feat, as mankind
was constantly pushing the sin-based envelope, making it more
difficult for Rachamim, mercy to save them from the destruction
called for by Din. (We will investigate this idea more thoroughly
when we discuss another aspect of Akeydas Yitzchok in Parashat
V’eyra.) Avrohom Avinu distinguished himself in Akeydas Yitzchok
to such a great degree that Hashem actually resituated the Mid-
das HaRachamim so that it operated within “Knesset Yisroel” ra-
ther than on the outside. Achieving homeostasis in any system is
easier to achieve when the mechanism responsible for the home-
ostasis is situated in the inside of the system rather than exerting
its pressure from the outside. Rachamim, which was originally on
the outside impacting the entire world is now part and parcel of
Knesset Yisroel’s internal makeup, guaranteeing that our worthi-
ness for tikkun transformation will remain intact until we are
called upon to make it happen. Rachamim on the inside confirms,
as our Sages confirm, that the history of all mankind will revolve
around the status of our people. If ever our level of homeostasis
is out of balance, which is required for us to maintain the required
level of Segulah, choseness, Rachamim will kick in and do what is
necessary to reestablish that equilibrium. The most radical exam-
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ple of this in the histo-
ry of our people was
the martyrdom of the
ten Tannaim, including Rebbi Akiva, and the Holocaust. The me-
chanics behind this statement are something | am not qualified to
discuss. Who can ultimately explain why these events occurred?
Nonetheless, they did provide the tikkun necessary for our people
to continue through time with the tikkun transformation goal in-
tact.

What made us worthy of this was the thought process that
went into what prompted Avrohom to do Hashem’s bidding with-
out questioning anything. Here is where the real intellectual
strength, the love and awe that Avrohom had for Hashem, and
Avrohom’s recognition of his place in the overall cosmos comes
into focus. There is no question that in Avrohom’s generation, he
was the most intelligent person on the planet. To be able to filter
out all the negative influences, the norms of his era and engage in
an intellectual process that resulted in the belief, (accepting as
true a concept for which there is no
concrete proof), that Hashem exists
and desires a meaningful relationship
with  mankind. The novelty of
Avrohom’s conclusion was that Ha-
shem is benevolent, a loving G-d. For
decades, Avrohom professed his be-
lief, influenced countless people,
(Bereshis 12:5 with Rashi), and defied
everyone from his father to King Nim-
rod at the risk of his own life. The first
time Avrohom’s dedication is validat-
ed is at the kivshan ha’aish, when
Nimrod threw Avrohom into a fully
fueled furnace because he refused to accept Nimrod as a god.
This event occurred in front of over seven hundred thousand peo-
ple. The furnace is miraculously transformed into a garden and
after three days, Avrohom emerges from it unscathed. The Kid-
dush Hashem is profound!!

Over twenty years later, the Torah formally shares with us
Hashem'’s first conversation with Avrohom when he is command-
ed to travel to the land of Canaan. Another keynote event that
occurs some time later is the Bris Bain Habesorim mentioned
above. It is here that Hashem formally establishes a covenant
promising Avrohom that he will be made into a great nation and
that his ideology would be carried on through a son that Sarah will
give birth to. That son, Yitzchok, is his formal heir. That son born
to Avrohom at age one hundred and Sarah at age ninety is raised
with the greatest of care, so he can carry on the legacy estab-
lished by his parents. Picture this!! Thirty-seven years later, out
of the clear blue, Hashem appears to Avrohom and does not com-
mand but requests that he sacrifice Yitzchok as a burnt offering on
an unnamed mountain that he will identify in the next couple of
days. The conversation is short, (Bereshis 22:2) one verse, and to
the point. Avrohom does not respond. Indeed, the very next
pasuk tells us that Avrohom woke up early the next morning and



prepared for the journey. No questions, no comments, just the
dedicated obedience of a loyal son toward his Heavenly Father.

The question is how are we to understand Avrohom’s lack
of a response? What was he thinking? Most profoundly, what
happened to the covenant established in Bris Bain Habesorim?
We can only imagine what may have been going through
Avrohom’s mind: The questions, the feelings, the unreconciled
contradictions, and what would he tell Sarah? Nonetheless, the
Torah shares none of this with us. If we look at all the commen-
taries on this moment in time, this issue, we could publish a Sefer
on what our Sages think is the proper approach to this conun-
drum. Permit me please to share what Rov Kessin thinks.

When we hear bad news, specifically the passing of a per-
son, we say Boruch Dayan HaEmet. We acknowledge Hashem as
the true judge. Hashem is just and works in a logical manner. The
question regards the system of logic that is operational during the
difficult times. |Is it within the system mankind calls logical or
does it remain within the realm of the Al-
mighty, above angelic and human compre-
hension. (Remember, when we read about ‘
the ten martyrs on Yom Kippur, the angels
question Hashem: “Zu Torah v'zu secho-
ra??”)  Avrohom’s lack of a comment
demonstrates much more than simple obe-
dience. Avrohom demonstrated that he
believed in Hashem as beyond cause and
effect, beyond structure, beyond system,
beyond organization and beyond predicta-
bility. This is the G-d Avrohom believes in,
a G-d that is beyond this world and its finite
boundaries and restrictions. He ran to ful-
fill Hashem’s request!! Avrohom proved
that his understanding of Hashem is situ-
ated in the reality of Hashem’s Existence, beyond ours.
Avrohom'’s Yiras Hashem and the basis of his deeds are founded
on doing Hashem’s Will, irrespective if Hashem’s requests are
illogical and beyond human comprehension. This test, therefore,
is not in the Hanhogas HaMishpat, but in the hidden confines of
the Hanhogas HaYichud that is beyond human comprehension.

When Hashem tests a person, He does not test him on his
understanding of what is true or false, but in a subject of some-
thing he wants. Avrohom wanted the son and the legacy prom-
ised to him in the Bris Bain Habesorim. Avrohom’s test, there-
fore, came down to one question. Did Hashem find someone
more qualified to give the responsibility of the chosen legacy to?
This was the yetzer hara that Avrohom had to overcome. We all
have principles that we’re called on to fight for. Was Avrohom
going to do Hashem’s Will or demand his role — Av Hamon Goyim
— for himself, for Yitzchok and by extension, for us? Was
Avrohom going to use reason, logic to say Hashem promised him
this and therefore this makes no sense? Or, was he going to say
the only thing that matters is Hashem, ask no questions and do
what’s been requested. Was it about the credit that Avrohom
would achieve and receive as the redeemer of mankind or was it
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about what’s in the
best interest, the well-
being of humanity?
Up until now, Avrohom was at the head of this plan, this reality. If
Hashem changed His mind and chose someone else to fulfill this
role and this is in the best of interest of mankind, then it was in-
cumbent on Avrohom to acquiesce and sacrifice Yitzchak. Was it
about Avrohom in this role, or was it about the wellbeing of the
world? Avrohom put aside his personal interests and did what
was asked of him.

Moshe withstood the same test after the egel. Hashem
said, “Let Me Be” — Hashem was willing to destroy everyone and
build a new nation through Moshe. Moshe responded by saying
that Hashem promised the Avos that this nation would be built
through them. Hashem said that if He keeps Moshe alive, it
doesn’t violate that promise, as Moshe is a descendent of the
Avos. Moshe is faced with a similar question. Is it about him or

about the people, and Moshe chooses the
people and pushes Hashem Yisborach to
have mercy on them in that moment and
save them. Hashem agreed (“Solachti
kidvoraycha”), because Moshe called upon
the merits of the Avos and declared his
unwillingness to become the father of a
rebuilt Jewish nation. Praying for them and
turning down this offer was a pivotal factor
in the people being saved, not fully pun-
ished in that moment but over the genera-
tions. Moshe would never let his own fame
and reputation precipitate the death of the
people in the generation that stood at Har
Sinai. Moshe was fully aware that
Avrohom was tested in this same manner
and knew that if he accepted Hashem’s offer to rebuild Klal Yis-
roel through himself, he would have to answer to Avrohom Avinu.

How does this impact the judgment process on Rosh
Hashana? What Avrohom did changed how everything operates
in Shamayim on these two days. Throughout the year, two courts
are operational: Mishpat and Yichud. Mishpat hears the case,
the Satan serving as prosecutor and our side represented by our
defending angels. The Mishpat court reaches its verdict. If one is
facing a guilty verdict, the court of mercy, Yichud convenes to
decide if and how they are going to deal with it. That’s how the
Bais Din Shel Ma’alah operates throughout the year: Mishpat first
and mercy second. Our problem is that the court of Yichud is
CLOSED on Rosh Hashana! How are we to survive the process on
the two days of the year dedicated to strict justice? When
Avrohom was Omed b’Nisayon, succeeding in the test of the
Akeyda, he earned a special merit, a zechus. Avrohom withstood
the test of the Akeyda by acknowledging that Hashem is above
and beyond human logic, cause and effect, and human intellect.
Because of this, Avrohom EARNED the right to go into the Bais Din
Shel Mishpat and demand that Hashem, in His INFINITE — BEYOND
MANKIND wisdom — bring His Mercy, His Yichud into Bais Din Shel




Mishpat and allow it to manifest upon our people on the days
when the only court that is open is the court of judgment. The
attribute of Yichud, mercy, is therefore in our court of justice,
even though Bais Din Shel Yichud is closed. On Rosh Hashana
night, the Satan comes in with all his demands for our punish-
ment and destruction, and Hashem acknowledges the validity of
his claim. Then, the next morning, the sound of the Shofar bel-
lows forth and Hashem hears it. Avrohom shows himself and says
that from the perspective of justice, he took everything logical
and threw it out the window, including his role, the role of
Yitzchak, deferring to what HASHEM saw as being in the best in-
terest of mankind from a justice perspective. Avrohom saw Ha-
shem as the God of incomprehensible Yichud even in the process
of justice. Therefore, Avrohom has the right to demand mercy in
the court of justice for us, his children, in the here and now.

This process comes at the Satan with such force that it
leaves him totally confused. Satan has his strategy to manipulate
the evidence to work in his favor. He has no interest in our sur-
vival and as a prosecutor in the realm
of justice, he must bring all the evi-
dence. When Avrohom appears in
Bais Din, when the shofar is blown,
Satan is forced to acknowledge that
from the perspective of justice, our
case must include a good dose of
mercy. The Satan himself must intro-
duce what Avrohom accomplished,
what the sound of the shofar recalls
on our behalf. The Satan is forced TO
COME TO OUR DEFENSE within the
court of justice and mitigate our case,
blending it with mercy. Pure justice,
as per Avrohom, demands this mitigation. The Midrash describes
the Satan as being confused because when the shofar is blown,
the Satan in his rage to destroy us from the perspective of justice,
makes claims against justice and on behalf of mercy. Mercy
comes forth in the hands of justice because of Avrohom’s success
then and by extension, through the shofar today.

Boruch Hashem, the Satan has a very short memory. Every
time a Jew sins, a prosecuting angel is created to deal with the sin
and its punishment. When the Satan comes to prosecute us, he
can only come with those angels who are representing “active
sins” that have not yet been repented for nor punishment carried
out. The sins from yesteryear are long gone, no longer on our
ledger as it appears in court. Satan knows the present tense in
the greatest detail, but that’s it. He doesn’t remember from year
to year that Avrohom is going to show up because his conscious-
ness is in the here and now. The Satan changes into a new entity
from year to year based on the condition of our people. As this
new entity, he never expects Avrohom to show up, or the shofar
to be sounded. When this happens, the Satan is confused anew,
forcing by surprise the process of justice to be mitigated with
mercy. Year after year, the Satan suffers defeat as he loses the
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battle against us. The
angels associated with
our Mitzvos are on
one side of the scale and our sins on the other. How do we know
the sins outweigh the merits? Because we’re still in galus!!! This
is proof that the accusation dominates and therefore the shofar
plays a huge role. The scale is tilted against us, the court of mercy
is closed and chesed would have no say if not for Avrohom and
the shofar. In the here and now, we literally owe Avrohom our
lives for what he continues to do for us.

Yom Kippur is very different. The reason we can break our
fasts cleansed of our sins is because on this day, the only court
open is Bais Din Shel Yichud, the court of Divine Mercy. This
comes with a benefit that many are unaware of. Throughout the
year, when we pray, the Satan subjects our prayers to great scru-
tiny. They are not automatically accepted. Were they said with
the proper focus, the right Kavono, were we rote in our Tefillot or
did we concentrate appropriately? On Yom Kippur the Satan is
not allowed to work. In fact, he’s on
vacation and has no access as to
what we are up to. Therefore, our
prayers do not go through the scruti-
ny they do the rest of the year.
Needless to say, it behooves us, es-
pecially on the holiest day of the
year, to pray properly. Nonetheless,
all our prayers are accepted with
mercy and at face value, without
scrutiny. Mercy reigns supreme on
this day, and we have the opportuni-
ty to reestablish our relationship with
Hashem in a Father — son capacity.
Hashem eagerly waits for us to take advantage of this opportuni-
ty. The door is open and inviting. We must walk through it.

There is an interesting pasuk that appears in Sefer Deva-
rim, (11:12). It speaks of Hashem watching over Eretz HaKedosha
“from the beginning of the year until the end of a year”, from
“HaShana” to “shana”. We often begin the year with hopes, aspi-
rations, goals and wonderful plans. What starts out as the year
often turns into a year — just another year. May | suggest that
you commit to writing what your goals and aspirations for the
coming year are. Be as detailed as possible. Place this document
in an envelope and before putting it in a drawer, mark on the
front of it, “to be opened on the 4™ night of Chanukah” (or any
date you choose). Indeed, open it on that night and see where
you stand. That simple piece of paper will tell you if you’re having
the year you planned or just another year. It is my hope that Ha-
shem bless each and every one of you, especially your esteemed
Rov, with a year filled with good health, happiness, success and
most importantly, endless growth in Torah, Mitzvot and Ma’asim
Tovim along with endless Yiddishe Nachat from your entire fami-
ly.

We are one family, indeed, one organism.




