
THE ESSENCE OF “ECHAD” 

The connec�on between the 

crea�on of the world and Kabolas HaTorah celebrated on 

Shavuos is remarkably strong.  As Rashi says, the existence 

of the world is dependent upon our people accep�ng the 

Torah on Har Sinai, which is why the sixth day, unlike the 

other days of the week is preceded by the le"er “hay”.  To 

quote Rashi, “Yom HaShishi: The le"er “hay” was added to 

“shishi” at the conclusion of crea�on to say that everything 

was dependent on Israel receiving the five books of the 

Torah.  Another point: (Regarding) THE sixth day, every-

thing was condi�onally standing un�l that sixth day, the 

sixth of Sivan.  On the sixth of Sivan, when Israel receives the Torah, everything created will be strengthened (made 

permanent) and be considered as if it was created on that day, for the sixth of Sivan was established (at Brias Ha’Olom) 

for the receiving of the Torah” (Rashi, Bereshis 1:31).  The en�re crea�on and Hashem’s kindness in sustaining the 

world was all dependent on our people willfully receiving the Torah.  If they refused, if the des�ny of our people went 

unfulfilled, everything would return to an infinite state of nothingness. 

Very li"le is provided to us within the text of the Torah regarding the intricacies of the first seven days.  Chazal have 

filled in much so that we can appreciate many details behind this monumental week.  We’re going to focus on a few 

words of Rashi that brings all of crea�on full circle, demonstra�ng that within that first week the seeds of the Mashiach 

are already visible. 

In the first chapter of Bereshis there is a clear contradic�on regarding Rashi’s understanding of what happened on 

“Yom Echad” – day of the One.  In verse five, Rashi explains that gramma�cally the verse should have read “Yom 

Rishon”, the first day.  Every other day u�lizes this syntax and for the sake of consistency, it should have been stated 

accordingly here.  So why is the word Echad used?  To teach that on that first day, Hashem Yisborach was “Yochid b’ol-

omo”, a single en�ty within the world since the angels were not created un�l the second day.  Hashem was alone.   

If we fast forward to the fourth day, a very different picture is displayed.  Rashi quotes the Gemara (Chagiga 12a) and 

the Midrash Tanchuma expressing that on the first day everything was created and became “nikva” established and 

confirmed on the day assigned to it.  Was everything created on the first day or was Hashem and the divine light that 

emanates from Him alone on the day of the One?   

The Nefesh HaChaim (Sha’ar 1, Chapter 2) and many others, (Rambam, Midrash Aseres HaDibros) address this very is-

sue.  He explains that indeed everything was created on the first day.  What we need to understand is the meaning of 

Yochid b’olomo.  On that day, there were no veils between Hashem within the framework of infinity and the world 

which He created.  What that means is that on that day, one would be able to look at any ocean, any mountain range, 

the land of Israel, and comprehend how everything was an extension of Hashem Himself.  On that day we could look at 

ourselves and understand – comprehend - how we are an extension of Hashem Yisborach.  So indeed, Hashem was 
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“Yochid b’olomo” – the ul�mate singularity on that day 

since the en�re unveiled world He created was truly an ex-

tension of Hashem Himself.  Everything was in a state of 

“shlaymus”, comple�on, and totally unified!!   

Between day one and two, there is a veil that compromises 

our ability to see and comprehend the “Oneness” of that 

first day.  With every passing day, another veil is added, so 

that by the �me Adam is created, there are five veils making 

it remarkably difficult to see our world in its unified form as 

an extension of Hashem Yisborach.  What are the conse-

quences of the veils? 

I find it interes�ng that Rashi men�ons that the angels were 

created on the second day.  Bearing Rashi’s philosophy in 

mind we can ask if angels have free will or not? The fact is 

that Rashi answers this ques�on.  Bereshis 19 details the 

destruc�on of Sodom and the surrounding ci�es.  In the 

merit of Avrohom Avinu, Malochim arrive at the house of 

Lot to rescue him and his family from the impending fire-

storm.  Verse 13 states, “We (the angels) are destroying this 

place because there is a great cry before Hashem, and Ha-

shem sent us to destroy it”.  The angels portrayed them-

selves as responsible for the destruc�on when, in fact it was 

Hashem who destroyed the metropolis.  Lot requests of the 

angels that they be able to escape to a closer city, to which 

they respond (verse 22), “…We are unable to do anything 

un�l you come there”.  Rashi quotes Bereshis Rabbo saying, 

“This is the punishment of the angels, since they said 

‘because we are destroying’ and credited the event to 

themselves.  Therefore they were unable to move from 

there un�l they acknowledged that the ma"er (the destruc-

�on) was not in their domain”.  Only those blessed with free 

will are subject to punishment for their ac�ons.  Rashi’s use 

of the word “onshon”, punishment, implies that angels pos-

sessed free will as do people. 

How do we reconcile this with the philosophers that claim 

angels do not possess free will?  AFer each day of crea�on, 

Hashem placed another veil between His world and ours 

blurring our ability to compre-

hend the infinite oneness, and 

the connec�on between His world and ours.  As Rashi ex-

pressed, the angels were created on the second day.  There 

is only one veil between their world and infinity, whereas 

mankind created on the sixth day has five veils of separa-

�on.  The angels are in much closer proximity to Hashem’s 

Infinity than are we.  They do have free will, but in the heav-

enly domain when they’re staring down that tunnel of infi-

nite truth with only one veil to contend with, they are inca-

pable of exercising that free will.  Anything even slightly re-

moved from Emes represents a contradic�on within the bri-

ya, crea�on, and cannot exist.  Mul�ple choice does not ex-

ist.  Every ques�on has only one true answer.   

On the other hand, when angels descend to earth with four 

addi�onal veils between them and their “home base”, the 

possibility of choosing wrong, to slip up, is greatly en-

hanced.  Those few words incorrectly stated by the angels 

represent the vulnerability that comes with blurred vision.  

They stumbled and were punished. 

And yet we see within Rashi a point that requires clarifica-

�on.  In Parashas Vayera (Bereshis 18:2), Rashi explains that 

Hashem sent three angels to Avrohom because each one is 

assigned his own unique mission.  “One to announce regard-

ing Sarah, one to heal Avrohom, and one to overturn Sod-

om.”  So what did the angel above do wrong?  What was his 

sin?  I think Rashi himself answers the ques�on.  In verses 

20 and 21 of the same chapter, the text is very clear that 

Hashem is in�mately involved in this en�re process.  Ha-

shem, by defini�on, is all knowing in a past, present and fu-

ture capacity.  Did He need to “come down” and see for 

Himself what was going on?  Absolutely not!  So why does 

the Torah text go to the length of telling us that Hashem 

heard the great cry emana�ng from Sodom & Gomorrah 

(verse 20)?  Hashem was teaching those who sit in judgment 

over life and death ma"ers that visual evidence is needed to 

convict.  The process of destroying the ci�es does not begin 
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with the fire and brimstone but with the inves�ga�ve pro-

cess followed by judgment.  The angel was a shaliach, a 

messenger of Hashem.  He was given the responsibility of 

serving as execu�oner, the final part of this en�re process.  

Furthermore, we say, “Shlucho shel odom k’moso” – one’s 

messenger is equal in a representa�on capacity as the prin-

cipal who sent him and he represents.  The angel was there 

not as an angel but as an extension of Hashem Yisborach 

within the context of his mission.  So when he iden�fied 

himself as the mashchis, the destroyer, he inferred he was 

ac�ng independently when in fact he was there as Hashem’s 

agent.    

Of great importance is the following ques�on.  Was there 

ever another �me when the veils hung during crea�on were 

lowered, enabling us to behold the infinite beauty of Yom 

Echad?  Not only is the answer “yes”, but even be"er than 

that, we were all there!  Rashi’s comment on the verse, 

“Ato horayso lo’da’as…” (Devarim 4:35) illuminates this for 

us.  The verse reads, “You have been shown to know that 

Hashem, He is the L-rd, there is nothing other than Him”.  

Rashi’s explana�on on this is life altering!  To quote, “I 

showed you.  When the Holy One, Blessed is He, gave the 

Torah, He opened for them the seven firmaments.  And 

since He opened that which was above, so too did He open 

that which is below, and they (Bnai Yisroel) saw that He is 

‘Yechidi’ – One.”  It’s amazing how Rashi uses the same 

word here as he did in Yom Echad.  Bnai Yisroel, every 

Neshomo that makes up our people, perceived the unifica-

�on of Hashem Yisborach and all that He created, past and 

present.  We envisioned Hashem as “Yochid b’olomo”!!  

This is the reason the verse reads, “You have been shown to 

KNOW…”  Hashem showed us everything so that our under-

standing of Him could be elevated from belief to knowledge.  

This event is engrained in the psyche of every Jew – it’s an 

integral part of each of us.   

We have all heard that when the Mashiach arrives, hurriedly 

in our days, the yetzer hara, the evil inclina�on will cease to 

exist.  How are we to under-

stand this?  The en�re goal of 

crea�on is to remove the veils between our world and 

Hashem’s, thereby revealing the ul�mate reality and infinite 

truth that He is.  That moment will happen with the arrival 

of the Mashiach, and when it occurs the en�re world will be 

begging us for the tools – the knowledge of Torah – to com-

prehend the Messianic events and ul�mately an under-

standing of Hashem Yisborach.   

The reason the yetzer hara is so strong is because with five 

veils between us and Hashem’s world, making the wrong 

choice is influenced by the soton’s agenda.  When those 

veils are gone, we will have direct access to the Truth that is 

the world of Hashem Yisborach.  We will be able to ‘choose’, 

but every choice will be guided by the new reality we will be 

living within.  Sin will not tempt us, and without sin, the yet-

zer hara, the soton loses his life force and will die.   

 Shavuos is the culmina�on of a forty nine day journey 

beginning with Pesach, Yetzias Mitzrayim, physical freedom 

and ending with Matan Torah.  Much of Pesach is rooted in 

belief.  We say this every day before “Az Yashir” when we 

recite, “And they believed in Hashem and Moshe, His serv-

ant”.  One of the main purposes of Sefiras HaOmer is to 

climb the ladder that begins with belief and ends with “Ato 

Horayso La’da’as”, the knowledge of Hashem Yisborach.  

How fortunate are we, yes we, to have been at Matan Torah 

and witness the most important event in the history of man-

kind.  It’s our responsibility to con�nually remember and 

renew this event through Torah learning and Shmiras HaM-

itzvos.  It’s our dedica�on to these ideals that will render us 

worthy to experience the final redemp�on, the rebuilding of 

our third and final Bais HaMikdash, the removal of all the 

veils associated with crea�on and the reunifica�on of Ha-

shem Yisborach with the world He created. 
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